In the same year, 1985, two scholars, working at the same university, and both specialists in Oceanic anthropology, each published a major work (with the same University Press), in which ancient Hawaii is the main focus of interest. Although the two scholars, Sahlins and Valeri, did not work together, they were close to each other in some respects. In many places in his work, Sahlins refers to Valeri's book, which, at the time, was still in press. Valeri, for his part, mentions in his Acknowledgements a debt of inspiration and help to Sahlins. With these expressions of mutual admiration the similarities end, however. The two books differ in virtually every respect. Sahlins brings together in his book five lectures, delivered in the course of [1981] [1982] [1983] , including the Frazer Lecture of 1982, and the Distinguished Lecture of the American Anthropological Association of 1983. Valeri presents a heavily documented treatise on one aspect of Hawaiian culture: sacrifice -in all its ramifications and with a great deal of theoretical pretension.
I shall first deal with Sahlins' Islands of History. As was said above, the book consists of five lectures with an Introduction. Three of these lectures had been published previously. Though Sahlins informs us (p. xviii) that he made some revisions in the text, the character of 'invited lecture' is still very much in evidence. The chapters abound with pregnant formulations, paradoxes, aphorisms, and word plays. In other words, the entire magic box of eloquence has been pulled open. But what remains when all is said and done?
Some general themes are outlined in the Introduction, but the chapters of the book are, in fact, only examples or illustrations of the theoretical views Sahlins wishes to convey. He is especially concerned with such subjects as the relation between structure and process, and the problem of history and event. Connected with this is the problem of structural transformation. Another set of problems discussed in the book are those of the apparent contradictions between 'the cultural order as constituted in society and as lived by the people ' (1985:ix) . This is an old problem, one that was addressed many years ago by Kobben, who spoke of it as the contradiction between 'wet en werkelijkheid ', or rule and reality (cf. Kobben 1955; Kloos and Van der Veen 1975) . Sahlins also introduces the interesting distinction between 'performative and prescriptive ' cultures (1985:xii) . 'The performative orders tend to assimilate themselves to contingent circumstances; whereas, the prescriptive rather assimilate the circumstances to themselves ' (1985:xii) . Such a distinction, however, is found to occur also among individuals within the same culture, and the question thus remains in how far it is possible to generalize such characteristics to the level of a complete cultural design. He then addresses the problem of how changes are brought about in cultural systems, and points to the fact that changes are always the result of an interplay between the 'externally induced' and the 'internally orchestrated ' (1985:viii) . In doing this, he takes the proponents of the 'world system' approach to task for neglecting the creative role of the recipient culture. The theoretical tools used by Sahlins bear the brand of the structuralist. De Saussure and Levi-Strauss are invoked; likewise, the views of Dumezil, Weber, Marx, and Braudel play a role in his analyses. Moreover, there is a great deal here that is reminiscent of Frazer's The Golden Bough and Hocart. Let us now see how far the five chapters live up to the expectations raised. In Chapter 1, 'Supplement to the Voyage of Cook' (ah allusion to Diderot), Sahlins discusses the important role of sex in the political culture of Hawaii. Although the term used by Sahlins is 'love', the term 'sex' seems to me more appropriate to describe the situation. For what Sahlins describes has nothing to do with love. It is a calculated activity meant to gain clients, support, goods, or whatever. In Sahlins' own words: 'It was a favored means of access to power and property. Rank and tabu might be gained or lost by it ' (1985:10) . Following this line of reasoning, Sahlins first points out how this system of 'political sexuality' developed, and then presents it as 'the main principle of organization ' in Hawaii (1985:17) . Elsewhere he even states: 'The structure of the kingdom is the sublimated form of its forces of sexual attraction ' (1985:19) . Sex as the infrastructure -Godelier would never have dreamed it possible! There is, of course, nothing objectionable about stressing the role of a specific ideology in the formation of a political structure. But here it concerns an approach similar to Geertz's analyses of the political system of Bali (Geertz 1980) and shows the same weaknesses (cf. Schulte Nordholt 1981) . When presenting the ideological component as the main structuring force, the crucial role of other formative influences such as the economic or the demographic one is left out of the picture. This, in view of earlier publications by Sahlins, is amazing, to say the least.
Chapter 2, 'Other Times, Other Customs', endeavours primarily to demonstrate 'that different cultural orders have their own historical practice ' (1985:34) . Central to this chapter is the history of Thakombau, the sacral chief of the Mbau area. It appears that the deeds of great men, like kings or chiefs, have always had a crucial impact on the course of history, since the population at large normally follows their examples and directions closely (1985:41) . When Thakombau became converted to Christianity, for instance, numerous Fijians followed his example (1985:37), as was the case in European history with the conversions of Clovis and Constantine. Just how far Sahlins' generalizations about the death of a 'divine king' followed by a ritual anarchy will hold (1985:43; cf. also Valeri 1985:220 ff.) is an open question. In many Early States no such anarchy occurred after the death of a ruler; there were only rituals of mourning (Claessen 1978:556) . The theory of 'divine kingship' is more complex than is suggested here.
Chapter 3, dedicated to Pierre Clastres, is called 'The Stranger-King; Or Dumezil among the Fijians'. Sahlins here tries to demonstrate -at least on the ideological level -that kingship and the king are foreign to society. 'Kingship makes its appearance from outside the society. Initially a stranger and something of a terror, the king is absorbed and domesticated by the indigenous people, a process that passes by way of his symbolic death and consequent rebirth as a local god ' (1985:73; see, however, Valeri 1985 : 166 for a different view). Basic to this approach is the idea that power 'originated beyond society and was violently imposed upon the general will ' (1985:76) . Kingship, thus, is often founded on an act of barbarism, such as murder, incest, or both. In the extensive literature on sacral kingship in Africa, where similar phenomena are known to occur, scholars look for an explanation in other directions. Here the ritual death of the king is connected with his -alleged -influence on fertility. By virtue of his diminishing vitality, the king must die to save his people (cf. De Heusch 1972 , 1982 Muller 1980 Muller , 1981 . Because a relation between the ruler and fertility is not unknown in Oceania, either (i.e., offerings of first-fruits, etc.), these views should have been introduced into the analysis by Sahlins.
Sahlins then compares his views, although not very convincingly, with those of Dumezil on Indo-European ideology. It should be noted here that, contrary to his view that power comes from abroad, in Indo-European ideology power is at the very heart of society (Oosten 1985 (Oosten ,1988 . Sahlins takes for granted that kings wield power, but this is not necessarily the case. In Polynesian and Indo-European societies the prerogatives, position, status and power of kings varied considerably. It should also be pointed out that the relation between king and state -a direct one, as is suggested by Sahlins (1985:91) -is quite complex. There have been cases known in which kingship developed before the state came into being, as well as cases in which the reverse has occurred (cf. Claessen 1986) . It is doubtful, moreover, whether Sahlins' exegesis of Dumezil's tripartite scheme in Fijian terms is correct (1985:99; cf. Oosten 1988) .
A final comment on this chapter is that the alleged foundation of kingship 'on an act of barbarism ' (1985:79) In Chapter 4, 'Captain James Cook; Or the Dying God', Sahlins analyses the death of Cook at the hands of Hawaiian chiefs. He explains how Cook became the victim of 'the intersection of two independent chains of causation ' (1985:126) . Cook, who on his first visit was considered to be the incarnation of the god Lono, unknowingly destroyed this image when he unexpectedly had to return to Kealakekua Bay to repair his ship.
In the last chapter, 'Structure and History', Sahlins returns to the problem of the meeting of two different cultures. One of the most interesting aspects that he deals with is formed by the consequences of Hawaiian women and British sailors eating together. According to him, 'So began a career of tabu violations by women of the people that the Hawaiian chiefs and priests would soon discover applied equally to their own sacred prohibitions ' (1985:137) . On the one hand this eating together detracted from the image of foreigners as supernatural beings, on the other 'the ordinary Hawaiians did not then hesitate to violate tabus of all kinds ' (1985:143; also 154) . The whole fabric of indigenous beliefs and rules began to change with incredible speed. Old customs acquired new meanings: the chiefs tabooed imported goods in order to prevent the commoners from obtaining these commodities too: 'The tabu now uniquely sacralized the distinction of class at the expense of gender ' (1985:143) .
Whereas Sahlins presents his arguments elegantly and with a light touch -which is not to suggest that he neglects the canons of science -Valeri attempts to present the definitive book on ancient Hawaiian ideology and ritual. Towards this end he gives a practically exhaustive survey of the literature, varying from reports of visitors and letters from missionaries to studies by anthropologists and historians. More than fifty pages of notes testify to his diligence and preciseness. A bibliography of twenty-five pages indicates that he did not leave one stone unturned.
In the Introduction an evaluation of his sources is given. Valeri divides them into 'Voyage Accounts' (Cook's and Vancouver's being qualified as 'most valuable'), 'Missionary Accounts' (Ellis's being considered the 'most precious'), and 'Sources in Hawaiian' (by authors such as Malo, Ii, Kamakau and others). A problem with this last-mentioned category of sources, according to Valeri, is that they have often been 'edited' by missionaries, or other experts. In such cases Valeri prefers to fall back on the original texts in Hawaiian.
The book is divided into three parts: 'Sacrifice and the Gods', 'Sacrifice and Hierarchy', and 'The Sacrifice of the Hawaiian King'. In the first part, Valeri describes Hawaiian religious concepts. He tries to explain the paradox that on the 'manifest level gods are superior to men', while on the latent level 'men are superior to gods because men control them in ritual ' (1985:7) . After a survey of the various categories of gods, Valeri states that 'to fully understand the Hawaiian religious notions' it is necessary to study the rituals. The main rituals are sacrifices, and it is to this phenomenon that Valeri gives his full attention. In page after page he describes and analyses various types of sacrifice. The major type is the human sacrifice, and its consecration is a royal prerogative (1985:49). However, because the king incarnates society as a whole, such offerings are only allowed for the benefit of the collectivity. Its victims are usually transgressors or rebels.
These observations lead to a discussion of the 'Theories of Sacrifice ' (1985:62-70) . Scholars as diverse as Tylor, Mauss, and Girard are discussed and their views rejected. Valeri replaces their theories with his own (pp. 71 ff.), which holds that a sacrifice consists of four components: the sacrificer, the god, the group, and the signifiers (offerings and images). Every sacrificial rite is multipurpose and multivalent -and it is the 'occurrence of favorable events' that makes it possible 'retrospectively to assess the effectiveness of the sacrifice ' (1985:74) . This rather pragmatic approach does not seem to really contradict the views of Girard and the other theorists discarded by the author, however.
The formulation of a more general theory of sacrifice on the basis of Hawaiian data raises the question of whether such a theory can be considered representative. Is the use of such specific data to formulate a more encompassing view justifiable? Do we find 'intrinsic' values in Hawaiian conditions that surpass local interests? The detailed analyses presented in the book offer most valuable insights into Hawaiian rituals and their context -but, even within the limited field of Polynesian cultures, the Hawaiian views cannot be considered to be representative of the whole (cf. Kirch 1984; Siikala 1982; Goldman 1970) . The idea that his findings have a local value only is enforced, moreover, by Valeri's insistence on the sharp contrasts between the Indian and Polynesian ideologies (1985:89) .
One of the best parts of the book is the discussion of the concepts kapu and noa (1985:90 ff.), and, in conjunction with this, the discussion of mana (1985:95 ff.) . It is in this context that we find an examination of the interesting problem of sexual relations between persons of differ-ent social classes -each with their own degree of kapu and noa (cf. Sahlins 1985:1-31). The role of women in Hawaiian religion was limited. They were allowed to present offerings to the gods, but the sacrificer had to be a man. In many respects, the religious position of women in ancient Hawaii and in the present Roman Catholic Church is not very different. In both cases, their passive role seems to be connected with their role in procreation; 'purity is essentially a masculine property, while impurity is essentially feminine ' (1985:112) . This inferiority 'in the sacrificial system contrasts sharply with their equality to men in the genealogically determined hierarchy ' (1985:113) . In contradiction with this alleged equality, however, is the fact that women, because of their impurity, are forbidden to eat with men. Moreover, there are several types of food that are taboo for women (1985:115 ff.). These strictures explain why the eating together of British discoverers with women caused so many problems, and had so many consequences (1985:125; cf. Sahlins 1985:137) . While the men were totally responsible for the production and preparation of food, the women's main task was to procreate, 'which in Hawaiian culture implies all that relates to seduction ' (1985:123) . In view of Sahlins' analyses (1985, chapter 1), this is not very surprising.
v Although the ruler is the principal sacrificer, he is usually assisted by priests, or kahuna, who are the experts in religious matters. The most important of these priests is the kahuna nui, the 'royal chaplain ' (1985:136) . The king, however, remains the supreme sacrificer: he sacrifices human beings. This sets him apart from the rest of the nobility. Valeri considers the Hawaiian alii nui as 'divine kings' and tries to explain the meaning of the concept. Where he refers to theological arguments, his case is rather weak. For example, the cosmic effects that are supposed to occur at the birth of a future king (1985:146) are hard to reconcile with the historical reality that, in many cases, it is not known beforehand who will be successor to a deceased alii nui (1985:160 ff.) .
In many respects the paragraphs on the pragmatic aspects of kingship (1985:153-171) , in which Valeri describes the reality of Hawaiian political life, are among the most interesting. This is the arena in which the highly sacral kings compete for power with mortal enemies and usurpers. It is the never-ending struggle to build up support and to marry as many high-born women as possible. This is the reality of war and conquest. Valeri makes it clear here that a ruler who has to acquire his position by conquest is not a 'foreigner' as suggested by Sahlins (1985:73 ff.) , but is usually a distant member of the family, who tries his luck in a fierce contest with brothers, uncles and cousins (Valeri 1985:166) .
The first two parts of Valeri's book offer a coherent picture of Hawaiian ideology and provide some indications of how people coped with ideological prescriptions in practice. The third part of the book is an attempt to analyse the great temple ceremonies in detail. The first ceremony which he describes is the Makahiki festival (1985:200-233) . This is a complex whole in which large-scale redistributive activities take place on the one hand (1985:203 ff.), and a veritable carnival is celebrated on the other (1985:216 ff.). Interestingly, Valeri maintains that in the redistributive act the commoners do not receive any share of the handout. Apart from ideological gifts, such as law and order, however, all commoners most positively participated in the meals and orgies held in the course of the festival: 'for four days one only has to eat well and have a good time ' (1985:206) . These orgies 'correspond to the union of the god Lono with the earth'. During these four days of 'anarchy' the king and his high priest remain in their homes, although other nobles take part in the festivities. This requires their purification after the festival (1985:220). There is a big difference between the Makahiki festival and the anarchy after the death of a ruler. When a ruler dies, society breaks down and all kinds of taboos are deliberately violated. There is no 'ritual' involved, only despair. Eye-witness accounts of such occurrences leave little doubt about that.
The last part of the book also contains an analysis of the Luakini temple ritual. This part, in its multitude of details, is undoubtedly important and highly scholarly, but rather boring for anyone who is not a specialist in Hawaiian temple rituals. Valeri takes no risks: every word is documented and each version is presented, scrutinized, and cautiously decoded.
The book ends with some thoughts on the question of ritual and its meaning. Valeri here proceeds along structuralist lines and points to the value of ambiguity in ritual. He notes that with the help of ambiguity 'ritual can accomodate historical change at the same time that it denies it by using an unchanged text ' (1985:343) .
In the final analysis, how can the qualities of these two related, yet utterly different, books be summarized? There can be no doubt that both make important contributions to our knowledge and understanding of traditional Hawaii and Hawaiian cultural history. Sahlins' book deals with other topics as well. Without doubt, both books can be used in a wider context than the purely Oceanic one.
Kingship and Sacrifice is particularly important for specialists in Polynesian studies, as well as for those interested in religious phenomena. The thoroughness with which Valeri presents and analyses his data will make the book a standard worK on sacrifice and the ideology of ancient Hawaii for years to come. The general applicability of his theoretical views seems limited, however, as was pointed out above. Those who are interested mainly in the political aspects of Hawaiian kingship will find a great deal that is interesting in the book, too. More could have been said on this subject, however. In short, the book is a rich and well-documented source. The evaluation of Islands of History points in many respects to the reverse. It is a rich book, but primarily in terms of ideas. Sahlins, as always, has interesting and important views, and he formulates them in a captivating way. However, in this particular book his style is aimed too much at 'epater le bourgeois', and several of his easily formulated associations and generalizations lack a sufficient ethnographical data base. Reading his book is a stimulating experience, however. It is enthralling, as well as thought-provoking, at a time when too many books lack precisely these qualities.
